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in truth, such charms when a fair beginning has been made, that I have known 
more than one man who often pursued it beyond the hour of midnight. This was- 
perhaps not wise nor advisable, but it illustrates how fascinating the study may 
become. 



THE UKIM AND THE THUMMIM. 

By Eev. S. F. Hancock, 

Cleveland, Ohio. 



I. WHAT WEKE THEY? 

The Urim and the Thummim were objects placed in the " breast-plate " (f JJ^fT, 
ornament) of the High Priest. No description of them is given in the Bible un- 
der these names. What, then, were they ? Conjecture has proposed various the- 
ories, but conjecture gives no basis for faith. Scriptural probabilities need to be 
found, and these, in the present case, favor the idea that they were simply the 
twelve gems which the High Priest bore upon his breast, and which were engraved 
with the names of the twelve sons of Israel. 

Perhaps no other view than this would have gained force but for the impression 
which a first glance produces in the reading of the passage Ex. xxviii., 30, " and 
thou shalt put in the breast-plate of judgment the Urim and the Thummim," etc. 
These names, unmentioned before, seem to introduce new objects. Closer exam- 
ination, however, shows that this conclusion is by no means necessary, while the 
doubtfulness of it is confirmed by the facts that when subsequently the Urim and 
the Thummim are mentioned, (Lev. viii., 8), the twelve stones are not, and when 
the stones are introduced again, (Ex. xxxix., 10-13), the Urim and the Thummim 
are omitted, and this, too, in circumstances where such an important omission 
seems unaccountable. In Ex. xxviii., the successive statements harmonize with 
each other when their distinctive purpose is noticed, permitting naturally the in- 
troduction of the twelve stones again in verse 30 under the new designation. 

The " breast- plate," (ornament), as a whole, was composed of two distinct parts, 
a woven portion made of double size and folded together, (vs. 15, 16), and a rect- 
angular golden piece in which the gems were set. These two parts would natu- 
rally come from the hands of different workmen, the weaving apparently from 
Aholiab, (Ex. xxxviii., 23), and the jewelry from Bezaleel, (Ex. xxxi., 2-5). Ex. 
xxviii., 15-21, gives directions for the construction of the ornament as a whole, 
particularizing in both parts. Vs. 22-25, describe the ring and chain couplings 
which unite it with the shoulder onyx stones, while vs. 26-29 direct the con- 
struction of couplings of rings and lacings by which the breast-plate is to be firm- 
ly bound to the ephod, in order that the High Priest may securely keep the pre- 
cious names upon his heart in his ministrations in the holy place. V. 30 then re- 
quires that these gems in their golden setting, the very portion which gives value 
and significance to the whole "breast-plate," shall surely be inserted, and empha- 
sizes the requirement by naming the precious stones according to their signifi- 
cance, " Urim and Thummim," " lights and perfections." Such iterations are not 
infrequent in the Hebrew Scriptures. (Cf . vs. 10-12, 25). 
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The use of the definite article with these names in this their first occurrence, is 
thus explained without adopting the supposition that the Urim and Thummim 
"were objects previously known in Hebrew or Egyptian worship. The article is 
employed because the objects have already been mentioned. The use of the 
double fold of the cloth or brocade portion is also thus naturally explained. If 
the jewelled piece was inserted between the two folds, the inner fold would serve 
as a backing for it, while the front fold would naturally be woven with a rectan- 
gular aperture of the proper size to exhibit the four rows of gems, and would form 
around them a highly fabricated margin of gold, blue, purple and fine-twined 
linen. 

The identity of the twelve stones with the Urim and the Thummim has been, 
says Plumptre in Smith's Bible Dictionary, " a favorite view of Jewish and of 
some Christian writers." 

II. THEIR SIGNIFICANCE. 

If this identification is true it should find confirmation in the significance of 
these names as applied to the twelve precious stones. The names, it may be 
first noticed, have a relation to each other. They are the QH1K ana the 0*0^1; 
the "lights" and the "perfections." When light shines from God into the re- 
newed heart it tends to produce " perfections." The natural Israel, whose names 
were engraved upon the stones, were a type of the spiritual Israel. The natural 
Israelite obtained his place under God's favor by his natural birth ; the spirit- 
ual Israelite obtains his by the new, spiritual birth. " Israel " thus becomes the 
medium for the " lights " and the vessel for the " perfections." The twelve stones, 
accordingly, are all Urim when viewed as media of the divine illumination, and 
all Thummim when viewed as the receptacles and exponents of the resulting 
" perfections." 

The stones were required to be arranged with great exactness, in four rows of 
three stones each. This arrangement exhibits them also in three ranks of four 
stones each. The number three will be immediately recognized as the symbol of 
divinity, and the threes may therefore be accepted as the Urim. Four, on the 
other hand, is the earth or world number, suggested as a symbol, by the an- 
cient conception of the four corners of the earth. The fours, therefore, receiv- 
ing into their breasts, as it were, the threes, become the Thummim, the "per- 
fections." 

Three and four multiplied together, that is, intermingling themselves, inter- 
penetrating each other, form twelve, the governmental number of the king- 
dom of God, appearing in such important types as the twelve tribes of Israel, 
the twelve apostles, the twelve gates and the twelve foundations of the New 
Jerusalem. 

It is with this holy promise upon his heart, these radiant " lights " and lovely 
spiritual " perfections," the true judgment of the true Israel of prophecy, that the 
High Priest keeps up his ministrations in the holy place. " He shall not fail nor 
be discouraged till he has set judgment in the earth." 

From the conception of the threes as Urim or lights, we naturally look for a 
perpendicular arrangement. "Every good gift and every perfect gift is from 
above and cometh down from the father of lights." The conception of four as 
the earth number equally suggests a horizontal arrangement. 
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The careful directions by which each particular stone is assigned to its place,, 
invite a closer examination and suggest a specific meaning for each stone. Each, 
of course, has a double significance ; first, as among the Urim ; secondly, as among 
the Thummim, that is, first, as an agent of light, secondly, as a recipient of the 
" lights " and an exponent of the " perfections." 

Each row of the Urim suggesting the Trinity, the next step in logical suggest- 
ion is the association of the three stones consecutively with the Father, the Son 
and the Holy Spirit. A brief glance — our limits permit no more — at the Scriptur- 
al system of number symbols, will aid us here. The numbers one and two, sin- 
gleness and fellowship, form the basis. The union of these gives three, the sym- 
bol of divinity, in which unity and fellowship are combined in one being, the 
unity being projected in the conception of the Father, the fellowship appearing in 
those of the Son and the Holy Spirit. Taken as a series, one points to sovereignty, 
the Father, two to fellowship with man whom He created in His own image and 
likeness, while three brings out the executive energy, — the sovereignty and fellow- 
ship made effectual by the Holy Spirit. This marks out the line of illumination 
which penetrates the breast of renewed humanity ; namely, the light of divine 
sovereignty, the light of divine fellowship with man, and the light of the divine 
energy, God working " in you both to will and to do of his good pleasure." 

But there are four rows of the Urim thus described, and each of them suggests 
the divine illumination of man in a different relationship. Four arises from the 
multiplication of two by two, fellowship interpenetrating fellowship. This brings 
out the conception of a fraternity, society. The family is the unit in society. 
The rule of enlargement in the association of man may be formulated as 2x2. 
Family intermingles its fellowship with family, and the neighborhood is formed ; 
neighborhood with neighborhood, and the town or city appears. Next the frater- 
nity extends to state or province, from state or province to nation, and from na- 
tion to the world. The general principle of fraternity, therefore, is symbolized in 
the number four. 

Taking, then, the four rows, in order, we find in the first, divine sovereignty 
fellowship and power illuminating the solitary soul. " He that followeth me," 
said one, " shall not walk in darkness, but shall have the light of life." In the 
second row, they shine in where two are met together in His name who said, 
" there am I in the midst." In the third, which is the first of the second pair, the 
heavenly glow and enthusiasm come upon the single group or spiritual commu- 
nity. " Tarry ye in the city of Jerusalem until ye be endued with power from on 
high." In the fourth, the same heavenly glory blesses the perfected, redeemed 
fraternity. 
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Viewing now the Thummim, we find three ranks of four stones each, the Urim 
illuminated downward. According, therefore, to the order of receptivity, the 
ranks of Thummim may be numbered from top to bottom. The effective move- 
ment of grace is, first, divine sovereignty acknowledged ;. secondly, God's love per- 
ceived, and, thirdly, His inward working experienced. From this point there is- 
again an upward development of the "perfections." God's word is to return to- 
Him, and not " void." " In the beginning was the word, and the word was to- 
ward God," (n-p&f tov We). The third rank in receptivity, therefore, becomes the 
initial step in the upward development. The experience, " it is God that worketh 
in you," becomes, " to will and to do of His good pleasure." The second rank ex- 
hibits the higher experience which John describes, " truly our fellowship is with 
the Father and with His Son, Jesus Christ." The first row then marks the at- 
tainment of participation in the divine nature. " He that overcometh shall sit 
with me on my throne." A final threefold order in rank in the kingdom of God 
in the world to come, according to the attainment of faith, is thus suggested. 

III. THEIE OBJECT, AND THE METHOD OF USING THEM. 

Their object was symbolical. This has already been sufficiently shown. They 
were intended to enable the High Priest to bear typically upon his heart the judg- 
ment of the children of Israel, (Ex. xxviii., 30). The completed article was- 
therefore called " the ornament of judgment," (Ex. xxviii., 15, 29, 30). The sig- 
nificance of this judgment is exhibited in the case recorded in Ezra ii., 63; Neh. 
vii., 65. When on the return of the children of Israel from captivity some priest- 
ly families had lost their genealogies, they could not be admitted until a priest 
should arise with Urim and Thummim to determine it. 

This shows that the virtue was not in the stones but in the priest qualified to- 
wear them. We may find a spiritual significance here. It is to be feared that 
many at the present day are assuming to minister in sacred things, who, like 
Bunyan's Pilgrim, have lost their roll, if, indeed, they ever possessed one. There 
must be a spiritual test. The great High Priest who has passed into the heavens> 
bears the names of all the true Israel on His heart. All who are thus inclined 
must, by his agency, receive the " lights " and exhibit the " perfections." If they 
neither experience the one nor show the other, their claim is spurious. 

In the specified cases of the oracular use of these gems they are spoken of sim- 
ply as "Urim." There are only two instances: Num. xxvn.,21. Eleazar the 
priest was to ask counsel of the Lord for Joshua " after the judgment of Urim." 
Then at Joshua's word the children of Israel were to go out, and at his word to> 
come in. 1 Sam. xxviii., 6, Saul, rejected by the Lord, vainly sought for a 
response*from him by " Urim." In both these cases direction was sought for a 
leader of Israel. The Urim alone are mentioned, because "lights" for guidance 
were what were needed. The conception of " perfections " was not included. In 
the latter case, if Saul had the genuine Urim with him, the responses which Da- 
vid was obtaining from the Lord (1 Sam. xxm., 2,4, 9-12; xxx., 7, 8) were ap- 
parently without them, though he had the ephod and the priest (1 Sam. xxm., 6). 

The Thummim were never mentioned alone. In the passage, Deut. xxxm., 8 r 
the usual order is reversed. And to Levi he said, " thy Thummim and thy Urim 
be with thy gracious man," etc., that is, in his keeping as High Priest. This ap- 
parently is prophetic of Christ as the anti-typical priest. The Thummim are men- 
tioned first, probably because the burden of the prayer is for the development of 
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the "perfections," that the form of godliness may not be without the power 
thereof. For this the " gracious man " is strong security. 

As to the mode of using the Urim and Thummim, we need not suppose any 
magical process, or any supernatural appearance of the stones themselves. God 
had promised (Ex. xxv., 22) to respond from between the cherubim. Nothing 
further need be supposed than that the High Priest, robed and prepared accord- 
ing to divine direction, drew near before the Lord, pronounced his inquiry and re- 
ceived either an audible reply or an equally distinct mental impression. 

The following are all the passages in which the Urim and Thummim, either or 
both, are mentioned by name : 

1st. Urim and Thummim, (Ex. xxviii., 30; Lev. Vin., 8; Ezra it., 63; Neh. 
Vii., 65). 

2d. Thummim and Urim, (Deut. xxxm., 8). 

3d. Urim, (Num. xxvn., 21 ; 1 Sam. xxvm., 6). 
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The Position and History of Joppa. — Even the scanty notices which we possess 
of Joppa from the biblical times suffice for the purpose of our text. Joppa, built 
fortress-like along a hill in a district abundantly supplied with water, has the blue 
ridges of the mountains of Judah as its background on the eastern side, while in 
the west it is bounded by the Mediterranean Sea, and almost everywhere enclosed 
by beautiful gardens and plantations. It offers a fine view over the rich and un- 
dulating plain of Sharon dotted with olive and pomegranate groves ; its situation 
is in fact so elevated that some supposed, though erroneously, that Jerusalem, 
lying about ten hours to the southeast, was thence visible. The town is extreme- 
ly ancient — Roman, writers contend that it was founded before the deluge and 
governed by Cepheus, whose memory as well as that of his brother Phineus, was 
there long preserved by famous altars bearing their names, and whose wife Jope, 
■daughter of Aeolus, is fabled to have given the city its name — but in the histor- 
ical ages it appears first as a Phoenician colony in the territory of the Philistines, 
under the suzerainty of the king of Ascalon, and bordering on the province of the 
Danites, in which it was not included. It possesses a harbor most important 
from its position at a peculiar point of the Mediterranean coast, but small, unfit 
for larger vessels, inconvenient and even dangerous on account of the steepness 
of the shore and the rocks rising above the sea for a considerable distance from 
the land, abounding in coral formations, therefore rough and agitated even in 
calm weather, and having an entrance either imperilled by sands or so shallow 
and narrow as to be almost useless: But in spite of its defects — Strabo calls it 
pointedly "a haunt of robbers," and hence particularly fit for " a people of rob- 
bers " — the harbor was of the utmost usefulness to the Hebrews on account of its 
proximity to the capital. Hiram, king of Tyre, sent the timber he furnished for 
Solomon's temple by sea in rafts to Joppa, to be thence transported to Jerusalem, 
and thither also were floated the cedar stems which, in Zerubbabel's time, the 
Sidonians and Tyrians supplied for the second temple. In those long periods 
•during which the eastern conquerors invaded the land beyond the Euphrates, 



